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THE ROLE OF BELIEVERS IN ENSURING PROTECTION
FOR THE EARTH’S RESOURCES

When 1 was asked by the Royal Academy for Islamic Civilizanon Research
to prepare this paper on “The Role of Believers in Ensuring Protecton for the
Earth’s Resources”, for the Muslim-Chrisuan Consultation on “Religion and
the Use of the Earth’s Resources” which will be held in Rome, I thought it
necessary to define first of all who 1s the believer according to Islam and what
is land or earth according to this religion, so that we may be able to start from
these two points of departure to understand the role of the believer in ensuring
protection for the earth’s resources.

Wnao Is THE BELIEVER IN ISLAM?

Belief in the Islamic faith 1s the basis, secret and kev of the Mushm
personality; and therefore it 1s impossible to release the energy in the Mus-
lim personality or utilize it for beneficent work except through religion and
belief. The desert Arabs say: “We believe. Say, “Ye have no faith but ve
(only) say, We have submitted our wills to God, for not yet has Faith en-
tered your heart”. '

The concept of belief is not fully realized only through one’s declaraton
that one 1s a believer or his performance of Islamic rituals practised by believers
or mere Imitation of them and their actions:” “Of the people there are some
who say; We believe in God and the last Dav; but they do not really believe.
Fain would they deceive God and those who believe, but they only deceive
themselves and realize 1t not!”.”

"Holy Quran: Sura 49, Verse 14.
= Cf. Youssuf al-Qardawi, AlIman wa al-Hayah (Behef and Life), pp. 9-12.
> Sura 2, Verses 8-9.



Belief is not mere words uttered by the tongue nor is it an intellectual
work, but a psychological action deeply seated in one’s psyche. It controls the
individual’s will, feeling and perception. To be a believer, a person’s intellectual
perception should reach the point of decision and certainty without any doubt
or suspicion. “Only those are believers who have believed in God and His
apostle, and have never since doubted™.”

Sentimental and hearty warmth should emanate from such belief, leading
to the execution of work and behavior urged by such belief be that between
one and oneself, one and others, or one and nature and earth resources.

“For when the heart enjoys the sweet taste of such belief, trusts it and
keeps faithful to it, it will inevitably rush to achieve its reality outside the heart,
in actual life and in the world at large. In this case, the individual wants to unite
the reality of faith he feels inside himself and the actual facts of life ourtside
him. He cannot tolerate the contrast berween the belief image that lies 1n his
feelings and the actual image around him because contrast hurts and shocks
him at every moment”.* '

Thus we see that the constituents of belief in Islam differ widelv from the
idea, opinion or theory upheld by the individual

In his Fayd al-Kbatir Dr. Ahmad Amin clarifies the difference between
opinion and belief when he says: “There is a big difference between puttung
forward and believing in an opinion; for if you suggest an opinion, it means
that vou have included it within the framework of your knowledge, but if vou
believe in it, this means that it has gone through vour own blood, sunk deep 1n-
to the marrow and penetrated into your heart”.¢

And so we see that belief in Islam explains to man the secret of life and
death and defines for him his outlook towards the universe, life, and mankind.
It also defines the role of man in this world, and stresses all the facts brought
about by the prophets, who taught them to men, the facts that were preached
by Abraham, Ismail and Isaac and underlined by Moses in the Old Testament
of the Bible and David in his “Psalms” and Jesus in the New Testament: “Say
ye: we believe in God, and the revelanon given to us, and to Abraham, Ismail,
Isaac, Jacob and the Tribes and that given to Moses and Jesus, and that given
to (all) prophets from their Lord: we make no difference between one and an-
other of them: and we bow to God (n Islam)”."

+ Sura 49, Verse 15

¢ Al-Qardawi: Al-lman wa al-Hayah quotred from Fi Zilal al-Quran (Under the shades of
Quran).

¢ Al-Qardawi, gp. ait., p. 30.

7 Sura 2, Verse 136.
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Belief, according t6 Islam which is 2 middleground or moderate faith,
does not approve of fanaticism against other heavenly religions. The Holy
Quran confirms this in many of its glorious verses such as: “God is our Lord
and your Lord. For us is the responsibility for our deeds, and for vou for your
deeds™.®

“To vou be your way, and to me mine”.*

“My work to me, and yours to you. You are free from responsibility for
what 1 do, and 1 for what ye do”.

“Let there be no compulsion in religion: Truth stands out clear from Er-
ror”. "

Islam has also emphasized man’s freedom and responsibility for his own
self and deeds and even his belief and atheism.

“Let him, who will, believe and let him who will, reject”.*». “If 1t had be-
en thy Lord’s Will, they would all have believed, All who are on earth!! Wilt
thou then compel mankind, against their will, to believe™.”

Hence, we find that Islamic faith is directed to the highly developed and
thinking humanity, intetlocuting with it without any compulsion or bigotry and
holds it responsible for its belief as well as atheism.

In Islam the believer is satisfied with the universe and life,” because he
believes that the universe and life are made by God and were not created 1n
vain; for everything in this universe has its own role to plav. “Our Lord 1s He
who gave to each (created) thing its form and nature and further gave it guid-
ance”t “Our Lord! not for naught hast thou created all this! Glory 1o Thee!”.™

The believer loves and respects nature because he believes that it comes
from God and was created (by Him) according to a certain proportion and
measure and is harnessed for him and for his service: “Who hath created and
further given order and proportion; who hath ordained laws and granted guid-
ance”.” “Verily, all things have we created in proportion and measure”.”® “Men
who celebrate the praises of God, standing, siting and lving down on their
sides, and contemplate the wonders of creation in the heavens and 1n the earth

8 Sura 42, Verse 15.

® Sura 109, Verse 6.
" Sura 10, Verse 41

" Sura 6, Verse 256,
12 Sura 18, Verse 29.
** Sura 10, Verse 99.
# Cf. Al-Qardawi, op. ct., p. 129.
¥ Sura 20, Verse 50.
1 Sura 3, Verse 191

" Sura 87, Verses 2-3.
% Sura 52, Verse 49.
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(with the thought): Our Lord! not for naught hast Thou created (all) this! Glory
to Thee!”.”

The believer upholds the principle of subjugation ie. that God has sub-
jugated for him the universe and nature around him to help him perform the
role entrusted to him in the earth in his practcal daily life, and therefore all the
earth’s resources are subjugated to Him.* “And He has subjected to vou, as
from Him, all that is in the heavens and on earth: behold, in that there are signs
indeed for those who reflect”.? “And He has made subject to you, the Night
and the Day; the Sun and the Moon”.2 “Who hath made the ships subject to
you, that may sail through the sea by His command”.? “It is He who hath
made the sea subject that ye may eat therefore flesh that is fresh and tender”.*
“Do they not look at the birds, held poised in the midst of the skv?”. %

Thus we see as Dr. Ahmad Abdul-Wahhab says “that God has made man
His vicegerent on this earth and endowed him with the right of investment, uti-
lization, worship, enjoyment and appreciadon provided that he should not for-
get that he is also required to safeguard environment. For he must rationally
handle environment without spoiling it or exposing its resources to corruption
and distortion while the right of investment and utilization belongs to him and
to the coming generation”.*

The believer loves and respects all sorts of creatures on this earth be they
insects, birds or other animals: “There 1s not an animal (that lives) on the earth,
nor a being that flies on its wings, but (forms part of) communities like vou.
Nothing have We omitted from the Book and thev (all) shall be gathered to
their Lord”.”

The believer loves mankind® irrespectve of color or race, and regards
other men as brethren who were together with them created from a single per-
son. His faith does not permit him to get involved in ethnic, racial or gender
conflicts, or to envy him or fanatically side against him; because he believes

19 Sura 3, Verse 191

2 Cf. Jawdar Said, Igra wa Rabbuka Al-Akram (Proclaim... and thy Lord is Most Bountful),
p. 234. Emadudin Khalil: Introduction 1o the Attitude of Quran Towards Seience, p. 50.

2 Sura 45, Verse 13.

2 Sura 16, Verse 12.

2 Sura 14, Verse 32.

2t Qura 16, Verse 14.

2 Sura 16, Verse 79.

% 4)-Manhaj al-Islkami i Elaj Talawwuth al-Bia h (Islamic Methodology for Remedving Environ-
mental Polluton) p. 177.

7 Sura 6, Verse 38.

% Cf. Al-Qardawi, gp. at., pp. 171-174.
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that all men descend from Adam and that Adam is made from the soil of this
earth.

The Quran adresses all people considering them all to be brethren.

“O mankind! reverence your Guardian-Lord Who created you from 2 sin-
gle person, created of like nature his mate, and from them twain scattered (like
seeds) countless men and women; — reverence God — through whom ye de-
mand your mutual (rights) and (reverence) the wombs that bore you™.”

According to Islam the believer loves work and believes in it. His behef
makes him do righteous work without any outside pressure coming from a pat-
ty, a government or regime. Prophet Muhammad — peace be upon him — sup-
ulates that, for belief to be perfect, it must be combined with work; “for belief
is not wishes or endowments but anything that is established in the heart and
vindicated by deeds”.*

Work for believers is linked with nighteous deeds. which has been often
mentioned in the Holy Quran.

Thus we see that a believer according to Islam believes in God, His Books
and Apostles, and makes no distinction berween one and another. He is un-
familiar with fanaticism. He loves his fellow-men and respects their freedom
and beliefs. He likes and seeks righteous work. He loves nature and its crea-
tures and is contented with the universe and life.

THE EARTH ACCORDING TO IsLAM

When the believer reads the most up-to-date theory in the field of the
physics of the universe which says that this entire universe was one block which
was exposed to a2 mighty cosmic power and exploded forming galaxies, stars and
planets including the earth, his belief will be enhanced when he reads the Qu-
ranic verse which says; “Do not the unbelievers see that the heavens and the
earth were joined together (as one unit of creation), before We clove them asun-
der? We made from water every living thing. Will they not then believe?”.”

Some scientists call the astonishing balance between the size, gravity, wa-
ter, air, atmosphere and organisms of the earth “The Great Balance Wheel”.
They have come to that conclusion after the formidable scientific effort theyv
exerted in studying the relation and balance between the elements we have
mentioned and many others. They gave examples which emphasize that any

» Sura 4, Verse 1.

* A hadith narrated by Ibn al-Najjar and al Davlami in Musnad al-Firdaws from hadiths narra-
ted by Anas.

3 Sura 21, Verse 30.
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slight disequilibrium in any of them will lead to imbalance in the rest and there-
by makes life impossible on this earth.

One of the examples cited by scientists on this balance is that if the speed
at which the earth rotates around itself becomes slightly lower, our night would
become shorter and our day longer and the sun would burn every thing on
earth. If the earth’s angle which is 33° changed, it would turn into ice and de-
serts; if the earth crust were ten feet thicker the crust would absorb oxygen and
life would become impossible; and if the earth’s atmosphere were finer than
what it is at present meteors would dailv penetrate the atmosphere of the earth
and the latter would burn. There are stll many more examples.

One of the leading scientsts of nature says: “Science has no explanation
to offer for the facts and to sav it Is accidental is to defv Mathematics”.>

1 wanted to give this introduction about the earth to remind of the strenu-
ous scientific effort exerted to arnve at such facts. But as regards a believer ac-
cording to the Muslim faith, things are much simpler; for according to his be-
lief, only a few words will be sufficient to state these facts and many others:
“Verly, all things have We created in proportion and measure”.> If we want
some detail we will also find a sufficient amount thereof in the Quran too; “He
(God) set on the earth mountains standing firm, lest it should shake with
vou”.* Science has been ignorant of the reality of these mountains standing
firm throughout the last 13 centuries. Burt students of modern geography know
them verv well as the law of Isostasy. Modern science 1s still at its verv earlv be-
ginnings with regard to the secrets of this law.”

Professor Von Anglek savs: “It 1s understood now that the lighter matter
has msen to the earth’s surface while the heavy matters have become deep
crenches seen now as seas. Thus height and lowness have been able to maintain
the earth’s balance”.* .

Quranic verses come in succession to show the creation of the earth:
“ And the earth, moreover, hath He extended (to a wide expanse); He draweth
out therefrom its moisture and its pasture; and the mountains hath He firmiy
fixed; for use and convenience to yvou and vour catte”.”

This holy Quranic verse is astonishingly congruent with the latest scien-
dfic discoveries: “Theory of Drifting Continents”.

This theory shows that all conunents were linked together and then were

- Wahiduddin Khan, skam Challenges, pp. 62-65.

32 Qura 54, Verse 49.

3 Sura 31, Verse 10.

» C.R. Von Anglek, Geomorpholog, N.Y. 1984, pp. 26-27.
3 Wahiduddin Khan, op. ar.

¥ Sura 79, Verses 30-31.
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split from one another and began to drift away. The holv verse has an Arabic
word “dabn” ie. levelling something and expanding it; which is the same con-
cept of the English word “drift” used in the geographical theorv which was
first put forward in 1915.%

After that God has enabled man to live upon this earth and equipped him
with suitable conditions for that: “It is We who have placed vou with authoriry
on earth, and provided you therein with means for the fulfilment of vour life!
Small are the thanks that ve give”.®

After this survey through which we have known who the believer is ac-
cording to Islam, and have acquainted ourselves with some of Islam’s outlook
toward the creation and balance of the earth and preparing it for human life, we
have now to discuss some and not all of the earth resources.

Referring to the Report 88/1989 of the World Resources Institute® we
will find that it deals with inhabitants (mankind) as the first of the earth’s re-
sources. The report also covers fresh water, food and agriculture, forests and
pasture land, wild life and its habitats, energy and seas, atmosphere, and land
rehabilitation and reclamation®. To protect these resources and in accordance
with the declared form, world organizations and countries have been making
attempts in this field. In 1972 the Stockholm Conference was held on human
environment. The World Commission on Environment and Development also
prepared its report about our common furure in 1987. In 1992 the Rio Confer-
ence (Earth’s Summit) was held to discuss environment and development and
resulted in the 21st century agenda. However, despite all attempts and plans,
and although this age has been characterized by putting forward problems at a
world level, it has been also characterized by its inability to solve such problems
and its inefficiency to satisfactorily settle them. This may be due to the concept
of “interest” which is prevalent nowadavs and to the weakness of faith which
emphasizes that one has to take into account one’s own as well as others’ inte-

* Wahiddudin Khan, op. dt., pp. 149-151.

% Sura 7, Verse 10.

*The World Resources Institute, as it savs about irself is a research and policy center that
helps governments, international organizations and the private sector etc. 1o address a basic ques-
ton, Le... how can societies meet human needs and foster economic development while safe-
guarding natural resources and environment safety. The Institute aims at giving correct informa-
ton about world resources and environmental conditons on which life, economic recovery and
international security depend. Its headquarters are in Washington D.C., ... and is financed by poi-
vate institutions, United Nations agencies, governmental agencies, and bodies and individuals inte-
rested In its activities.

“ 'World Resources 88/1989: World Resources Insttute, International Insdrate for Environ-
ment and Development Affairs. UN Program for Environment.

101



rests. This has led to a ferocious conflict to control and deplete these resources
out of self-interest, investment or profit.

With regard to Islam, the attitude toward resources in general is different.
For in an authentic Prophetic tradition (badith sahib) narrated by Abu Dawud in
his Sunan, Prophet Muhammad — peace be on him — says: “People are partners
in three: water, pasture and fire (energy)”.

These three resources include most of the earth’s resources mentioned in
the World Resources Institute Report 88/1989 referred to above. Water 1n-
cludes fresh water, seas and waterfalls that generate electric power; pasture cov-
ers grazing lands and wild life habitats and fire comprises energy and the sour-
ces thereof such as forests, oil, gas, coal, oil shale and the like.

The rule prescribed by Prophet Muhammad — peace be on him — con-
cerning public property of these resources secures the right of everybody 1n
utilizing them and makes all people partmers and guarantors of their securty
and avoidance of depleting or polluting them. Arab tribes instituted the sanc-
tuary or reserves system (bima) for pasture land where they banned grazing in
some areas and allowed it in others in order to give a chance for grass to
grow and multiply. The Prophet — peace be on him — acknowledged the ef-
fectiveness of such system when he said: “Like a shepherd who is grazing his
cattle on the periphery of a pasture reserve Or sanctuary and is about to infil-
trate thereinto”.

As regards land rehabilitation and reclamaton dealt with in the World
Resources Report, the Prophet, according to al-Bukhari’s Sabih — The Book
on Ploughed Land - says: “Anyone who reclaims an unculdvated land shall
be its owner”. If this principle were made effective, it would provide a suffi-
cient encouragement and incentive to rehabilitate and reclaim all uncultvated
lands.

What 1 find very interesting about the earth’s resources is an extract n
a2 booklet entitled: .4 Basic Study on Environment Protection in Islam (p.12),
which the International Association for Environment and Natural Resources
Conservation took part in publishing in three languages. The extract says:
“All the resources created by God are ours. Therefore, their utilizadon is re-
garded by Islam as a right for all Consequently those people who have a
share and interest in them have to be taken into account. Moreover, such
property and utilization rights should not be viewed as exclusively restricted
to one particular generation but as belonging to all generations each of
which benefits from them in accordance with its need without encroachment
upon the interests of future generadons such as abusing, distorting or ruin-
ing these resources; because each generation enjoys only the nght of ut-
lization and not absolute ownership.
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INHABITANTS OR PEOPLE

Most of the UN reports show clearly the miserable condition of de-
terioration, dire poverty and rampant diseases and epidemics prevalent among
most of the earth’s inhabitants, and that the furure is bleak. The Human Devel-
opment Report points out clearly that what 1s required is a new concept of hu-
man security and that the real basis of human development is globality of life
requirements; that justice and not charity is lacking and that the level of income
is not the only important thing; but the ways it is spent are no less important.
UN reports also reveal that the world will not be secure from war unless securi-
ty is provided for the individual within his environment and work; hunger
comes not because food is not available but because many people cannot af-
ford the price; drugs are among the most serious threats of human society;
armament expenditures consume valuable resources which, otherwise, could
have been better utilized for human development purposes; and search for hu-
man security lies in development and not in armaments.®

The Wotld Bank reports have proved the inadequacy of conventional cri-
teria of man’s economic activity such as GNP and nadonal income as in-
dicators of social well being, because they do not accurately reflect the de-
terioration of environment and the consumpton of natural resources.

This is because the consumption of some types of capital such as machin-
erv is taken into account while investment in human capital and exhaustion of
environmental capital including non-renewable resources are not subjected to
measurement. Therefore, new different approaches are being probed, most am-
bitious of which is the approach of UN Bureau of Statistics which aims at de-
vising a national accounts system where links between economic activity and
the use of natural and environmental resources are explicitly integrated with
each other.*

Talking about resources-population equation and exhaustion of non-re-
newable resources is an old story. Malthus long ago predicted that resources
will become scarcer with the rising growth rate of population.™

People or the earth’s inhabitants are increasing astonishingly. By the end
of this century they will become 6.9 billion people and are expected to by near-
ly 9 billions in 2030.

2 Human Development Report for 1994, published for UNDP, pp. 1, 13, 14, 15, 24, 36 and 50.
 World Development Report for 1992, International Development Indicators, World Bank, p. 53.
“ Ibid,, p. 54.
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‘WorLD PopuraTion (000-000)*

1965 1973 1980 1990 2000 2030 }

3.326 3.924 4.443 5.270 6.885 8.869 \

All expectations point out that the sufferings and hunger of most people
will augment despite their ability to produce what is sufficient for them.

The potential capacity of land to support the populaton of developing
countries was estimated in a joint study carried out by the FAQO and the Inter-
national Insttute for Applied Systems Analysis. The findings reveal that 117 de-
veloping countries covered by the study can collectvely produce what s suffi-
cient for one and half-fold of their estimated population in the year 2000, even
at the lowest technical level. But taken individually, they suffer from poverty
and hunger and in many cases the Third World countries cannot be held re-
sponsible for their deteriorating condinons.

The same can be said about environmental pollution and energy produc-
tion and consumption. Marian K. Procup, 2 pioneer in human resources devel-
opment in U.S.A., says in her book Towards a Green World: “In 1991 over four
million children were born in U.S., the highest since 1964. Total birth rate n
U.S.A. i1s 2.1 children per woman at present, which makes U.S.A. one of the
more rapidly growing industrialized countries. But the pollution caused by an
average U.S.A. citizen is 20-100 umes the pollution caused by an average inhab-
itant of the Third World. On the other hand, the consumpuon of energy by
one U.S. citizen equals to the consumption of 3 Japanese, 6 Mexicans, 13 Chi-
nese, 35 Indians, 153 Bengalis or 499 Ethiopians™.®

Such is the situation of man, the most important of the earth’s resources,
at the threshold of the 2lst century, notwithstanding the effort of all inter-
national insdtutions trving to work for him.

Now, what is the view of Islam and the role of the believers therein with
regard to man and his protecton, being the most important of the earth’s re-
sources?

First: Man is honored by God and is God’s vicegerent in this earth for its
development and prosperity through righteous deeds. “We have honored the

“ Ibid., p. 236.

“ Our Common Future, The World Comission on Environment and Development, 1989,
p. 154.

“ Marian K. Procup, Towards a Green World, p. 76.
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sons of Adam; provided them with transport on land and sea; given them for
sustenance things good and pure; and conferred on them special favors above a
great part of Our Creaton”.®

Vicegerency in this earth is often repeated in the Holy Quran: “Then We
made vou heirs in the land after them to see how ve would behave!”.#

“God has promised to those among vou believe and work righteous
deeds, that He will, of a surety, grant them 1n the land, inheritance (of power)
as He granted it to those before them”.*

“He it 1s That has made vou inheritors 1n the earth: if then, anv do reject
(God); their rejection (Works) against themselves; their rejection but adds to
the odiam for the unbelievers in the sight of their Lord; their rejecuon but adds
to (their own) undoing”.”

The foremost role of man as inheritor and earth 1s to obey God alone and
without any associates: “I have only created jinns and men, that thev mav serve
Me”.>* Protection of the earth’s resources 1s an act of worship and execution of
God’s precepts and an act of obedience to God.

Other roles of man include development of the earth:® “It 1s He who has
produced vou from the earth and setded vou therein”.

Secondly: Man’s love of his fellow-men:*

As an outcome of the primary role of man 1.e. worship of and obedience
to God, the believer’s personality will be amalgamated within God’s teachings,
for he (the believer) loves his fellow human beings and does not envy them but
keeps his soul away from envy.

“Our Lord! Forgive us and our brethren who came before us into the
faith, and leave not in our hearts, rancour (or sense of injury) against those who
have believed. Our Lord! Thou art indeed Full of Kindness, Most Merciful”.>

The believer wishes all people well and accepts God’s will in dividing
means of sustenance among people: “Verily thv Lord doth provide sustenance
in abundance for whom He pleaseth, and He provigeth in a just measure, for

He doth know and regard all His servants™.*

*# Sura 17, Verse 70.
4 Sura 10, Verse 14.
% Sura 24, Verse 55.
3 Sura 35, Verse 39.
52 Sura 51, Verse 56.
» Cf. Youssuf al-Qardawi, op. iz, p. 176.
% Sura 11, Verse 61.
» Cf. Youssuf al-Qardawi, p. a2, p. 170.
% Sura 59, Verse 10.
3 Sura 17, Verse 30.




“Or do they envy mankind for what God hath given them of His boun-
ty?”.®

In addition to his love of his brethren and refraining from envving them,
he prefers them to himself and offers them what he is more in need therefor
than they. “... But give them preference over themselves even though poverty
was their (own lot)”.”

The Believers Role with Regard to Water Resources:

In accordance with Quranic precepts, the believer admits that water is the
mainspring of life.

“\We made from water every living thing”.*

“And God has created every animal from water”.%

Water revives a dead or barren land while men’s and animals life depends
on 1it:

“Ip, the rain which God sends down from the skies, and the life which He
gives therewith to an earth that is dead”.®

“It is He who sendeth down rain from the skies; with it we produce vege-
tadon of all kinds”.®

In addition, water has a socio-religious function to perform for purifving
the body and the clothing so that the believer may be able to perform his ritual
praver “...and He caused rain to descend on vou from heaven to clean you
therewith”.*

Moreover God has subjected the sea and ocean waters to maf: “It 1s He
who has made the sea subject, that ve may eat thereof flesh that is fresh and
tender, and that ye may extract therefrom ornaments to Wear thou seest the
ships therein that plough the waves, that ve may seek (thus) of the bounty of
God”.®

Owing to the importance of this resource, Prophet Muhammad-peace be
on him-decrees that ownership of water is a public and not a private OWnNer-
ship, so the right of utilization thereof is guaranteed for all: “People are part-
ners in three: water, pasture and fire™ %

% Sura 59, Verse 9.

% Sura 59, Verse 9.

80 Sura 21, Verse 30.

¢ Sura 24, Verse 45.

62 Sura 2, Verse 164.

& Sura 6, Verse 99.

¢ Sura 8, Verse 11.

6 Sura 16, Verse 14.

o Narrated by Abu Dawud in his Sunan with authentic ascription.

106




It can be deduced from such a starting point that the role of the believer
in the protection of water is manifest and outstanding. Prophet Muhammad —
peace be on him - says: “Beware of three condemned things: defecation in
public drnking places, by the road side and in the shade”.¢

“Let none of you urinate in water which does not flow and then takes a
bath therein”.®

Ibn Majah also narrates that the Prophet — peace be on him — banned uri-
nating in flowing water. What has been said above also applies to the ban im-
posed on making sewage water flow into water resources or letung it do that.

The role of the believer in conservation of water resources emanates from
his understanding of protecting all forms of human, animal and plant life. Juris-
prudental rules sav that: “What is indispensable for an obligatory work is also
obligatory in itself”, and “What is conducive to a taboo or an unlawful thing
(haram) is also unlawful”.

One of the most significant duties of a believer towards water is not to
use it extravagantly; for the Prophet — peace be on him — said: “Don’t be extra-
vagant in using water even if you wete on 2 flowing river”.*

Moreover, jurists or fagibs agreed that enemv water resources should not
be poisoned during the war nor should mass killing weapons be used against
the enemies whether they are members of the fighung forces or not.”

“Water is mentioned in over 80 verses of the Holv Quran, and we find
that in every verse this word has a different meaning which reveals a different
side of divine wisdom in creating this blessing. This motivates man to discuss
and conduct researches on the nature of this unique environmental element
and its reladon with life. One of the serious threats facing water is to expose it
to pollution whether in dams, pools, wells, vessels, seas or oceans through nu-
clear explosions or use of explosives for fishing purposes all over the world”.”

The Believer’s Role Towards Animal Resources:

The believer’s role in understanding the existence of animals, birds and in-
sects emanates from the fact that, like man, they are God’s creatures: “There is
not an animal (that lives) on the earth, nor 2 being that flies on its wings, but

" Narrated by Abu Dawud and Ibn Majah.

“1/5 al-Bukhani and Mishkat al-Masabib 1/48.

91/5 Zad al Ma'ad 1/4.

1/5 “Islamic Civilization”, Al Albait Foundation 1/188.

" Sheikh lzzeddin al-Khatib al-Tamimi, Monotheist Religions as Power for Environment Conserva-
tion, p. 122.
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(forms part of) communitdes like you. Nothing have we omitted from the
Book, and they (all) shall be gathered to their Lord in the end”.™

Almighty God also decreed for animals on this earth their respectuve
means of sustenance just as he has done for human beings: “How many are the
crearures that carry not their own sustenance? It is God who feeds (both) them
and you; for He hears and knows all things”.”

These animals perform two functons: first, they are signs of God that are
instructive to man because of their different forms, colors and duties and pro-
vide an evidence that testifies to God’s ability and wisdom:

“And God has created everv animal from water: of them there are some
that creep on their bellies; some that walk on two legs; and some that walk on
four. God creates what He wills; for verilv God has power over all things™. "

“And so amongst men and crawling creatures and catde, are they of vari-
ous colors. Those truly fear God, among His servants, who have knowledge™.™

“Do thev not look at the birds, held poised in the midst of (the air and the
skv). Nothing holds them up but (the power of) God. Verily in this are Signs
for those who believe”.”

“(The parable of those who take protectors other than God) is that of a
Spider who builds (to itself) a house; but truly the flimsiest of houses is the Spi-
der’s house...”.”

The second functon performed by animals is that they are subjected to
man’s service in the development of this earth:

“And cattle He has created for vou (men): from them ve derive warmth,
and numerous benefits and of their (meat) vou eat. And ve have a sense of
pride and beauty in them as ve drive them home in the evening, and as ve lead
them forth to pasture in the morning™.™

“And in the cattle (t00) ve have an instructive example: from within their
bodies We produces (milk